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RELIGION AND HUMANITY
{An Auto critic Against the Phenomenon of Religious Practice
and Humanitarian Award)

I Ketut Wisarja
Fak. Brabma Widya, Institut Hindu Dharma Negeri Denpasar
Email: wisarjaiketutisgmail com

ABSTRACT

Indonesia asa nation witha plurality of tribes, religions and races
is almost second to none n the world, so that such plurality can be both
positive and negative. Building a diverse nation is like a dream of building
a beautiful harmony in a society ‘as the beauty of a fower garden
overgrown with variots colors of flowers' is the dream of all residents. In
this contest, all religions are believed to be the path to goodness, but the
adherents always cannot be separated from all the interests thal arc
actually contradictory to the mamn message of their religion, so that Lhey
can change the nature of the adherents from the humanist into something,
frightening, especially in refation to religious cormmunily., This article tries
to describe the importance of the synergism of inclusive religious practices
and htamanity awards, so that religion does not seem creepy and opposed
to humanity. Exclusive and creepy urderstanding of religion must be
reviewed and adapted to the contexl, in which the essence of any religious
theology is "creation” of human in their atfempt to interpret the existence
and essence of his Cod, Therefore, there are no sacred values in the
theology of religion and something that is very open to rethink in the
context of ‘present and conternporary’. The Lheological framework sa far
has suggested that theology does not provide an adequate portion of
humanity, because the theology only concentrates on the theocert ric i sich
area.

L INTRODUCTION

Indonesia is a nation that has a large plurality of tribes, religions
and races in the world. This plurality can be positive, as well as negative.
It is positive when various differences arise because plurality becommes a
force to unite and unite as a nation (uniting factor), bt such conditions can
at any time tum negative when contlictual phenomena occur based on
existing plurality {dividing factor). This implied thal without a good and
positive menagement of plurality, the future of plurality of nalions will
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undoubtedly face major threats, espectally from oonilicts in the narne of
religion.

For the Indonesian people, a plurality of religions is a historical
necessity thal no one can remove or change. Therefore, various efforts are
needled so that the conlextual phenomenon in the namce of religion can be
minimized. One of them is by spreading open refigious understanding
and respecting the differences between each religion. Understanding of
religion that is inclusive and prioritizing humanity becomes important to
be disseminated. However, all religions are in conlexl for the benefil of
humans with their humanity.

Ruilding a large and diverse Indonesian nation, such as a dream
of building a beautiful harmony in a sodiety ‘as the beauty of a flower
garden overgrown with various colors of flowers' is the dream of all
citizens who are driven by religious leaders. In this context all religions are
believed by the people as a palh to goodness, but the adherents cannot be
separated from all the interests that are actually contradictory fo the main
miessage of their religion, so that it can change the nature of religious
adherents from the humanist into something frightening, especially in
relation to interreligious relations. Thus the relationship between religious
commnities is a very sensitive relationship, so there must be a seriows
effort to change this relationship into something dynamig, for example a
way of religion (read theology) that is able to appreciate it. So this is where
interesting mmanist theology is the basis of the intimate meeting point of
refigions, because this theology is budlt with inclusiveness that Is able to
justly place religions in the form of humanity (Ziauhak, 2011}

Augusl Comte {in Bening, 2010), explains more radical in
responding to this phenomenon by saving the importance of establishing
a new religion, namely humanism. Religion is the basis for universal
consensts in sndiety, and also encourages the emotional identification of
individuals and the enbancernent of altraism characteristic. For Comte, the
regularity of postreligious society in humen evolutdon must end in
positivistic society, that is, a society that always fooks in a scientific
perspective. By Comte positive people are expected to no longer hold on
lo sacred / magical or religious matters in determining their daily behavior,
but rather on humanist values that emerge from positive scientific
thinking,

Based on Comte’s view, people in the future must be abie
explore the human values that oxist in every wligion. Comtes linear
analysis of the evohution of human dvilization from primitive civilizations
that hold religion to positivistic scientific civilizalion does not mean
eliminating existing religious values. Emphasis on positive sodety is not in
terms of the destruction of the ofd civilization and then forming a new
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civilization that is different, but how the old civilization has a corupletely
new face. The development of Inman dvilization is nol a [ragment, but is
continuity, like a tree that continues to experience development.

The face of refigion from positi vistic soctety today must priotitize
human values, tolerance, and mutual respect and based on sciertific
thinking. Religion is not only tatking about problems that awe beyond
reason of hurnan thought. Religion must runbased an the problems faced
by humans themselves. Conflict in the name of religion i3 ironic, because
contlicts in the name of religion will injure humans and the values orjoints
of humanity itself. The positivistic and humanist human cvilization as
predicted by August Comte seems to miss. At Jeast what Comte predicts
about & humanist wtopian society, because it has exceeded development
or experienced a long evolution is not proven. Contemporary society has
actvally fallen into its most terrible primitiveness. According to August
Comte, primitive sodefies still believe in magical and sacred things,
because their mability to think is more complex, but they are a peaceful
society and free frorm humanitanian conflicts,

For Comte, human civilization today is at #s peak. This is
certainly a big problem, because predisely violence in the name of religion
still happens. [t can be seen thai humans cannot be sepaiated from religion
and variows religious thoughts in it Understanding of inclusive religion
needs to be built which is determined by the role of religious ieaders in
mterpreting and applyving their religious teachings. The trust amd
exemplary of religious people by their leaders must be built in the process
of socializing inclusive religious ideas. In general, adherents ot religionwill
submit to their religious leaders, therefore whether or nol interaction
between religious communities is also very dependent on the effectiveness
and intensity of interaction belween religious leaders.

The impletnentation of humanist religion at the practical level is
a very impontant discourse in Indonesia. Religious groups in Indonesia are
very numerous. Fach group has its own characteristics that are influenced
by the religions that it adheres to, and has & very important role in the effort
to maintain sacial harmony. Deep apprediation of the practice of humanist
religion is very sigmificant and isexpected to be able to convey these values
into & wider layer of society.

Religion thatemphasizes trust must be in line with humanitarian
aspects. Only if someone who is capable of humanistic behavior can only
be called a religious person. Religion and humanity are a unified whole,
There will never be a weligion without being acompanied by
humanitarian principles, as well as human valves will dry up without
being based on religion. The solemn prayer before God isa good thing, but
it accompanied by thoughts and abusive and anarchic behavior towards
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feliow human beings, it will eliminate the quality of prayer. The solemn
fecling and mind in doing prayers must be followed by a deep serse and
aonscience towards humanity.

Signs of someone's sucvess in religion can be seen when he s able
to show the quality of his life in addressing ard treating each other. God is
intrinsically perfect and does not need to be "defended” desperately by
humanity, so that the next human task is o share and cane for fellow
humans and the surrounding environmment. Such life practices are
interesting {0 study in depth. in the context of social life which is currently
in a chagtic condition and the presence of a number of violent practices
everywhere in the name of religion, the practice of life serves others and
puts forward the values of @imsa {non-violence), sty (tnath) , and karama
(compassion) as practiced by Mahiatma Gandhi, certainly worthy of being
put forward. Such life practices are in accordance with the spinit of
appreciation for plurality and values of humanity (Candhi, 1988).

Basicaily, there are no religious teachings that humiliate humans
with their humanity. It’s just a misunderstanding of religious teachings
that tend to make humanity iose its meaning, because religion seems to
have ne inferest in respect for human dignity. In such conditions, research
refated fo religious construction that promoles human values has a
strategic position in the confext of building a just and civilized
humanitarian avilization, namely hurman dvilization which is motivated
by religious values and humanity.

This research wses qualitative research methods,  which
emphasize more on the process and meaning that will be studied in full,
static and concrete based on social philosophy. In the natural conditions of
the emetgence of various paradigim changes in the facts of social life, reality
or phenomena that occur in the commurity can be classtfied, realily
remains, concrete, observable, measurable, and & causal relationship is
made. Inthe paradigm of changg, it is seen as a naturalistic one because its
research s carried oul in a natural, holistic complex, dynamic, and
meaningful condilion which is often called the positivism paradigm
which develops a type of qualitative research. The instruments used are
inlerview guidelines, cbservation guidelines, recording devices and so on.
Data collection wethods used in this study indudes observalion,
interviews, documentation, and [ferature studies. Furtbermore, the data
obtained were analyzed by steps such as; {1} dala reduction, (2) data
dassification, (3} data interpretation, and (4) condusion.
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I DISCUSSION:
The Phenomenon of Religious Practice in Indonesia

Talking about religion is always interesting, not only contains
perenmialist probiems throughout the hislory of human civilization, but
also related to the offer of truth and the teaclings of salvation that are
etermal. For adherents, the offer of trath and safety given by any refigion is
a certainty. Especially when the offer of truth and salvation is dedlared to
come from God as the owner of truth, then in general people will be
reluctant to consider it, let alone reject It Because it offers an offer of truth
and safety (in the world), especially in the afierlife, religion is then
constructed as something sacred.

Berger (1982: 56) says that religion basically functions as a sacred
aanopy which is a protector for the lves of every human being. For his
devout people, religion is not like clothes that {imction mertely as a cover
for genitals and decorations, and then easily removed and replaced with
others. Religionis a totality of life that is sacred, profound, and guided, and
determines the diroction of fife. Normatively, religion is a guide forhuman
life, especialiy for its adherents. In religion there are variows guidelines that
are the main key to human life, both in buman relations with God, with
other human beings, and with the natural erwironument. Theough: religion,
people actually practice thelr humanitarian teachings lo manage the
natural world to be better and more dignilied. In this corttext, religion has
a sacred nature, because it contains truth and holiness as a teaching,

Not infrequently then those present are contlictual phenomena
which originate from the desire to present their religious truth as a single
truth. The truth daim as happened in various evenls of inter-religious
relations lately triggered by the reluctance to make all religions have the
same humanitagian function, but each religious community thinks that
oy refigion is appropriate and appropriate to manage humanity and
humanity.

Trath daimns of such religiows interpretations in the end actually
reduce the absolutivity of the dogmatic truth of God, even though al!
humans in this world do not want to live under the tyranny of such
normative corsclousness. Therefore, we nust find the right solution so
that freedom in thought and understanding of living matlers, incuding
religiots understanding can be enjoved. All adherents of religion on this
earth do not want friendly religion, which descends to earth to regulate
and organize human welfare, i understood to be counterproductive to
something that is even frightening (Sobari, 1998 35).

Differenacs of opinion between individuals or befween religious
groups are natural and natural. But the goal of religion is a hammonious
reciprocal interaction and not a dispute. The truth of the sacred stafernent
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‘et salvtpra bahudhd vadanti’, which means that the truth is one and has
been known by educaled people in many ways. There are several paths
from different sects leading to the same spiritual peak. As with rain falling
from the sky and falling in the ocean, so also the beliefs of sects and
different religious feciings eventually all merge into one God. This is very
clearly stated in the holy senfence ructirm vajcitryddrjuke Glandndmthasinn
nrpdmeky gamyusfoamast payesamarmana foa’, which means people have
differert tastes, therefore there are several ways, but they all join in one
CGod. Likewise, all streams of water are lost and integrated inte the ocean.

Erich-Fromun (1950: 26} states that by looking at the reality of any
human instincis, their religion, induding “ersatz ndigion”, “reliio iilicita’ and
“religio erpeivalents” such as frscism, Nizisw, wnd Marism, the main problem
is not how kb encourage people to be refigious, but how humans can find
refigion or how to embrace religion and live it so as not to make it
paralyzed spinilually, but {o {wther develop ity own human values and
make its specific polential bloom as a human. Thus, the type of religious
inferpretation that is ceardy undesirable and unacceptable is he
interprelation that makes a person submit obediently and totally to others
and make him alienated from himself even though everything is done in
the guise of worshiping God (Madjid , 1999: 24},

Total submission to a person will give bith o a cult
phenomengan, namely a form of spiritual and religious movements, with
a strict, disciplined, absolubistic organizing system, which is nattrally less
tolerant of other groups. This cult symptom eventually led to the 'mound’
of religious fundamentalism. Therefore, the phenomenon of religious
radicatization arises by emphasizing violence as the only way oul in
dealing with problems regarding fundarmeniz differerices in managing
human nature and the natural environment (Madyid, 1999: 46,

That is why viclence in the name of religion often eccurs
everywhere and at any time. When witnessing violence and or conflict
involving religious sentiments or religious Inberpretations no matter how
complex the probiem is, the most profound concern should be addressed
to the noble religious commitment i every religious community. What
kind of logical legitimacy and ethics is actually used as a reterence so that
il is Involved in the conflict which ultimately tamishes the nobdity of
religious values themselves? (Haedar-Nashir, 1997: 126). Furthermore
Haedar-Nashir (1997: 126-127), argued 2 paradox when our homeland
from the past few yvears recognized that religious violence was so high, but
actual life in society also showed many symptoms of "social ills" and
violenwe in various forms. Does religion function as en integrative and
prophetic factor in people’s tives?
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These issues are very impottant, given that religion basically has
an imporant meaning and roke in the life of humanity, espedially for ils
adherents. Religion always teaches normative sides for the mission of
salvation of mankind (Robertsor, ed,, 1988: 68). Almost no religion teaches
dernage in the world, let alone presents the side of viclence as the subject
of ils teaching. Ove of the important issues that will be presented is how
the vonstruction of religion becomes important to be expressed and built
in order to show the important side of the sacred function of the religion.
Thuss, religious teachings that are nonviolent seem to be a kind of offer in
arranging global civilization to be a comforiable space for the growth of
human spitituality. As expressed by Joln D. Caputo (2001) that future
religion is “the religion of love'.

Religion is an organized collection of beliels, cullural systems,
and worldviews that connect people to the ovder / order of lite. Many
refigions have sacred narratives, symbeols and histories intended fo explain
the meaning of life and / orexplain the origin of life and the universe. From
their beliefs about the cosmos and human nature, people obtain moratity,
ethics, religious law or a preferred lifestyle {Shouler, 201k 1) According to
the Big Indonesian Dictionary, religion is a systern that regulates the belief
systemn (beliet) and worship to the Almighty God and the rules that relate
to the relationship between humans and their envitorunent. The word
"refigion” comes from Sanskiit, which means “tedition” (Monter-
Williarms, 1899). Another word to say this concept is "religion” which
comes from Latin refivio and is rooted in the verb re-figore which means "to
tie back”. That is to say with religion, someone binds himself to God.

According to Max-Mdiler, the root of the English word "religion”,
which in Latin refigio, was originally interpreted as “fear of God or Gods,
contemplating carefully about divine things, piety” (1998: 33). Miiller
marked many other cultures throughout the world, incduding Egypt,
Persia and Inclia, as pari of the same power structure al this time in history.
What is called andent religion today, they are only referred to as "law™.
While religion is ditficult to define, a standard model of religion, used in
lectures on religious studies, proposed by Clifferd Geertz, who simply
calls it a "cultural system” (Geertz, 19733 A crificism of the Geertz madel
by Talal Asad categorizes religion as "an anthropological category” (Asad,
1582).

However, in the words of Emile Durkheim, refigion is different
from personal belief, in thet context religion is "something real social”.
Jurkheim abso said that religion is an integrated system consisting of
beliefs and practices related to the saced. As religious people, we musl
make every effort to continue to crease their faith through the rowtine of
worship, achieving spiritual perfect holiness (1913: 10). Then the word
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Teligion' is deflined as a set of rules and regulations thal govern human
relations with the occult world, espedally with their God, huaman relations
wilh other humans, and hwman relations with their environment. In
particular, religion is defined as a system of beliefs adopted and actions
manifested by a group or community in interpreting and responding to
whal is felt and believed to be supernatural and sacred.

For its adherents, religion contains the feachings of the highest
and absolute truth about human existence and dues to live safely in the
world and in the hereafter. Because of that religion can be a pant and core
of the value systemns that exist in the culture of the commumity in question,
and become a driver and controlicer for the actions of members of the
community to keep nming i accordance with cultural values and
religious teachings (Suparlan, 19588 v-xxi). Many weligions may have
organized behavior, clergy, definitions of what corstitutes obedience or
membership, holy places, and scriptures. Religious practice can also
include rituals, sermons, warnings orworship of Ged, Gods or Goddesses,
sacrifices, festivals, parfies, frances. inftiations, burial services, marriage
services, meditation, praver, music, art, dance, community service or other
aspects of hurman culture.

Hinduisrn is a word thal refers to a religious and cultural identity
that is assodated with philosophical, traditional and cultural systems
originating from the India. The word "Hindu" comes from "Siingdu”, a
historic local name for the Indus River on the northern India {ourrently in
Pakistary). According to Flood (1996: 6) the word "Hindu was first used by
the Persians to refer to people living in the Indus river valley. Together
with tradition, the way of life, people living in the Indus river valley are
called Hindus. The tradition carried out by the Hindus later tumed into a
religion, which distinguished Lradition [rom tradition or Semitic religions.
Hinduism is referred to as the "oldest religion” in the world which still
survives to this day, and Hindus call their own religior Sanatana-dharma,
meaning "eternal darmad or "etetnal path’ (Harvey, 2001 xiii).

Western experts view Hinduism as a fusion or synthesis of
various traditions and cultures in India, with a diverse base and without a
single founding tigure. lts bases include Brahmanism (Ancient Vedic
religion), the andient religions of the Indus River valley, and popular local
fraditions. The synthesis appeared around 500-200 BC, and grew
alongside Buddhism until the 8th centwry. From North India, "Hindu
synithesis” spread south, to parts of Southeast Asia. This was supported by
Sanskritizatinr. Since the 19th century, under the dominance of Western
colonialism and Inelology (when the term "EFHinduism” began (o be widely
used), Hinduism was reaffimned as a place where coherenl and
independent traditions were gathered (King, 2002).
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The existence of I induism as a separate religion that is different
from Buddhism and Jainism is reinforced by the affirmation of ifs
adherents that their religion is indeed different. Hinduistn is more theistic
Most sects and schoois of Hinduisim believe in a regulator of the wraverse,
the basis for all phenomena in the world which manifest themselves in
various forms, which are called by various nammes, such as lswara, Dewa,
Bhatara, Hyang, and others. Some of these schools belicve that various
pluralities in the wortld are part of Brahman. In Hinduism, a believer may
contemplate the mystery of Brahman. In certain contexts, Brahman can be
defired as a personal God or impersonal, and express # through
mythology, and through philosophical inquiry. They seek freedom from
suffering through the practives of sadfums, such as brata or deep
meditation, or by drawing closer to God throwugh love {blakf) and farm.

Hinduism can be described as a place of tradition that has
“complex nature, growth, hierarchy, and sometimes inconsistencies
intermally” (Doniger, 1999 434), Hinduism does not recognize "a belief
systemn that is composed for the sake of uniformity of belief". The: concept
ot divinity in the body of Hindudsm is not tmiform. Some streams are
monotheistic that glorifies Vishnu, Krishna, or Shiva. While others are
monists who see that the gods or whatever worship is a diverse
manifestation of the Almighty. Some Hindu schools are pantheistic as
merntioned in the book Blugwmuweizite who believe that Cod permeates the
entire universe, but the universe is not God (Southgate, 2005: 246).

According to Hindu spiritual figure, Swami Vivekananda, there
is 2 fundamental unity in the body of I Iinduism, which underlies varfours
differences in the forms of its implementation. In general, Hindus know
various nemes and titles such as; Wisrw, Siwa, Salti, Hyang, Devata, and
Bhatara. Some people view the names and titles as various manifestations
of the Almighty or the Almighty, o that Hinduism can be said to be
mopustic, Hinduism has the halimark of being one of the most tolerant
religions because of the abserwce of schism despite the diversity of
traditions under the symbols of Hinduism. At the beginning of its
development, when there were ro intertaith disputes, Hindus comsidered
everyone they met as Himdus too (Geoffray, 2005: 106). Gandhi stated that
Hinduism was free from forced dogmas, and could accommodate various
torms of self-expression i a large scope (Gandhi, 1970 112-261). In the
body of Hinduism, differences in each tradition, and even in other
religions, are not to be challenged because Lhere Is a belief that everyone
adores the same Cod with a different name, whether consciously or not by
the people aoncerned. The Book of Rgverda contirms this with a description;
"Ekant Sat Vipraht Babnudhd Vielanti”, which means there is only one truth,
but scholars call it many names (I: CLXIV: 46).
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Prioritizing Humanity; Between the Problems of Humanity and
Religion

Humanity comes from the Latin word, "humanist” which means
human The word humanity according io the Encydopedia Britannica
Company means the quality or Lhe stateof being hurman, the quality orthe
goad condition of others or animals and all other creatures. This state of
being good towards others then raises the notion of humanism, whidisa
generzl term for a variety of different ways of thinking tHat focus on
general solutions Lo problems or issues related to humans. Humanism has
becoime a kind of ethical docirive whose scope has been extended to reach
all human ethricity, as opposed to traditional ethical systems which only
apply to certain ethnic groups (Walter, 1997).

Mangunharjana (1997) says humarism is a view that emphasizes
hurman dignity and ability. According to this view, human beings have
noble dignity, are able fo determine their own destiny and with their own
strength ane able to develop themselves and fultill their own compliance,
able to develop themselves and tulfill the Fullness of thelr existence to be
perfect.

Modern humanism breaks into two main streams. Retligious /
relfgious humanism s rooted in the Renaissance-enfightenument tradition
and is followed by many artisls, midlield Christians, scholars and free
artists. Their views are usually focused on the dignity and virtue of success
and the possibilities that humanity produces. While “secular humanism”
reflects the rise of globalism, technology, and the fall of religious power.
Secular humanism also belfeves in a person's dignity and value and the
ability to gain self-awareness through logic. People who fall into this
category assume that secular humarnism is the answer ta the need for a
general philosophy that is not limited by cultural differences caused by
local customs and religion (Walter, 1997: 43).

Originally humanison was a movement with the aim of
promoting human dignity, as an ethical thought that upheld humanity.
Humanism emphasizes human  dignity, e and tesponsibility.
According to this understanding, humans have a very special position and
are caprable of more than other creatures. The view of humanism makes
humans aware of human dignity as a spiritual being, Spiritual cthics
underping people to be responsible in fife in the world,

According to F.CS Schiller and William [ames (in Halizh, 2013),
humanism is adopted as a view that is confrary to philosophical
absolutism. Schiller and William James fight absolute-metaphysical
things, but not epistemologically, that is, against the world of absolute
idealism. Therefore, the emphasis is onnature or an open world, phuealism
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anxd human [reedom. The division of the history of hurmanism is divided
into three periods {in Hafizh, 2013), namely:

L.

Antique Age; The Romans, 2000 vears ago used (he word
humanist to dernonstrate the ideals of the highest ethical aultural
development, human forces in a perfect aesthetic form, along with
kindness and himanity. The aspirations of humanism can develop
well in the Stoa community with characters stich as Seneca and
Marcus Aurelius,
Pre-Renaissance; this stage is the key to the birth of the modern
certury, which is around the 14th century. The Htalian Christian
world began to discover the andent humanities of Greece and
Rome. Classical art began to develop so that the statues of the
humanbody colored European fife and made a large contribution
to the art of that cra. Humans begin fo be placed as the center of
aftentiont Education is seen as human development, so humans are
considered as a measure of the faimess of Bile. At that lime ancient
texts both philosophy and literature begam to be studied and
translated. The role of Pais in Rome is very significant in efforts to
reconcile  Christianity  with  Andent Greek Culture. The
characteristics of this period are broad human insight, optimism,
atwd rejection of shortsightedness and the existence of business
Justice.
Stage of Modern Humanism; Humanism for some Europeans has
had & major influence on spidtual life. This encourages Lhe Church
to fransform itself into the inner side. Inthe 15th century there was
a refiglous renewal movement in Burope. in Northern Europe,
Devotia Moderne conducted mystical deepening, wihwere in this
region thete were groups that did fgpe. Catholic life in the 16th
century was marked by mystics.
The Middle Ages ended after the birth of enlightenment inthe 15th
and 16th centudies. When people look for alternalives to traditional
culture, attention is then directed to other cultures they know,
naimety Greek and Roman culture. They are very detfied and taken
as examples for all cudiural fields. Western humanism develops in
bwo forms as described above, namely; moderale humanism and
anti-religious hiumanism.

Frarsisco Budi Hardiman, a researncher who mntroduced critical

thinking of Jurgen Habermas's into Indonesian society, through his work

entitied "Flumanism and After: Reviewing the Great Ideas of Humans",

said that since the 14th century the modern humanist movement grew up
giving rational inferpretations thaf uestioned mongpoly religion and
stafe against the inferpretation of truth Secular hmpanism gives the

]
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conviction that “top-there” life is no more mmportant than "tmder-world-
here" life. Flowever, humanism does not escape crilicism. When
humanism [eads to humanity without God, namely the situation when
humans play as God, Hiroshima, Gulag, Killing Fields, Sebrenica, and
dozens of other mass murder places in the 20th century becaine
unawoidable. In Indonesia humanitarian tragedies also often occur
{Hardiman, 2012).

From that nddent, Hardiman then questioned about the
existence of humanism itself when the rise of religions was going on
smoothly there were not many obstacles and universal values increasingly
relative in Indonesia. He (uestioned whether humanism still had a role in
Indonesia and there was something vatuable that could still be Jearned
from him. On these questions, Reza A A Wattimena, Lecturer in Political
Philosophy at the Widva Mandala University of Surabaya in the boak
review stated that the modem humarism moverment really made humans
the center of the universe. Nature, and even God, s sel aside in order to
restore human freedom which was previously covered by the fog of
religious interpretation. Wattimena cited the sequences of several great
humanis philosophers as desaribed by Hardiman describing how
humanism that develops contradicts religions

Ludwig Feuerbach, regarded as the father of modem atheisin,
saw the existence of God as a human projection, because [ was unable to
{ufly readize his natoral abilities in teal life. Friedrich Nietzsche even stated,
that God 1s dead, and we are all namely the human who killed God.
Descartes, Hegel, and Kant are modem philosophers who celebrate
human ability to be aware of themselves and the surrounding reality. With
Lhe ability of his mind, human s able to determine what is good and what
is bad for themsehves. Through religious aiticism, atheistic bumanists
challenge believers to reflect deeply on why and how they believe
{Wattimena, 2012).

Furthermore Wattinena said that initially it was nature that
became the main focus of philosopkical reflection, then God, and then
humans with their freedom and awareness. That is the direction of the
center of reflection on Western Philosophy. In the contemporary era,
starting from the beghning of the 20th century, that diredion changed.
Not God, not nature, and not human, but "something” that is cutside the
human being s the center of the study. Is that "something” outside of
humans? There are many versions, ranging from "Ther”, "Syster’,
"Language”, "Struclure’, and so on

Alter two world wars (World ¥War | and i) people began to
realize that humens were not as noble as they imagined. livenpeople often
becorme slaves to things that are outside themsehves. Therefore, n
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contemporary philosophy, humans are remaved from the center of study
and become merely part of something other than them. This symptom is
often referred to as the decentering the subject process. In the eyes of
Wittgenstein, a conternporary  Austrian-born philosopher, the most
important thing s not human, but language. Reality is created after
humans express it, and express it. The way a reality i discussed will
determine how humans understand that veality and act on il. And it’s
calied a language game.

Hamnah Arendt, a German philosopher from Germany, also
argued that the concept of modemn humanity that is rational, conscious
and free containg terrotistic aspects. It happens when dividing lumans
into growups between the rational and the tmeducated, the conscious and
lhe not. As a result, Lhose who are vonsidered irrational and not free are
finaily seen as "not human”, so they can be cnslaved, tortured, and
destroyed (Wattimeria, 2012). For Wattimena, the thing that made the
special from Hardiman's work lies in his argument about the bending of
hurmanism. According to Hardiman, iumans must distinguish between
two aspects of humanism. Firsf, humanism has a normative aitical power
to "expose foreign forces that oppress humans and thefr humanity”. This
side wants to protect humans trom any ideology that wants to enslave
him. Second, humanism bhas an ideological aspect, that as an "ism”,
humanism still has a dogmatic element in itself which ofter manifests as
absohuate truth that applies fo anyone, anywhere, and at any time, it must
be forced on all people. For Hardiman (2012: 66), whal is acceptable is the
critical and normative side of humanism, which he calls cthical
humanism. What continues to be rejected and rethinked is humanism as
an ideology, namely humanism which contains a dogmatic side that is
ready to shackle the diversity and weaith of human lifc into a particular
version of truth.

Furthermore, Hardiman said that "flexible lnmanism” is a form
of humanism without hamanitarian metaphysics {2012: 66}, which means
without an absolute version of humanity, and needs o be embraced by
everyone. For a flexible humanist, freedom is not obtained by eliminating
God, because the existence of God carries a myslery that actually gives
space for human freedom. Human freedom "is understood as the
possibility to (ranscend the self, as courage 1o live the mystery, and as the
ability to give”  Hardiman, 2012: 68}, Flexural humanism nviles ail huanan
beings to be gentle with reasory, faith, human freedom, and free [rom selt-
respect for religion and behef held. Through flexdble humanism which is
described in great detail both by Hardiman himself and by Wattimena
who respond to it, the relationship between religion and humanism is a
unity. The concept of hurnanis that is to be elaborated in this study s not
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humanism that appears as a counter against the domination of religion,
but & unity between religion and humanism.

Ziaulhag 2017) in his work "Humanist Theology on the
Intersection of Religion”, said that in essence any theology of refigion is
“creation” of man himself in anetfort to mterpret the existence and essence
of his God. Thesefore, there are no sacred values in the theology, so it
becomes very open to rethink how to do theology that is relevart to the
present and contemporary context. Because, aware or nol that this
theology gives a big influence in shaping a person's religiots perspective
inreligion Re-reading the theological framework so far has suggested that
theology taday does rot give an adequale portion of humanity's value o
it, because the theology is only concentrated on the lendency of the
“theocentric an sich” region.

This theocentric method of theology tends to concentrate human
activities only for and to God and "all God'” above all else, and assume the
highesl good lies in that effort. To be maore concarete, for example, one of
the indications of this theology is that there is an assumption that formal
ritvals for God are more than ali that is in the religious structure, thus
impressing theology only for Crod. Whereas in fact God Fimselt gives ali
the polential that exists, including religion only for the benefit of humans
nol tor the sake of God. The most tragic of the theocentric theology will
terid to demean the values of humanity which showld be a priority beyond
obedience to the practice of formal rituals (Ziaulhaq, 2011: 3).

The reality put forward this of course has irmplications for the
development of religious theology ways that theology is aclually not
something that canmot be developed in a way that is in accordance with
the needs of life, especially inrelation to building a harmonious life among
religious people. Because, theology not only contribuies to religious
people to know their God, but more than that also provides a great
opporiunity lo make theology as a justification for behavior that might be
contradictory to the basic message of religious doctrine (Ziaulhag, 2000: 2),

It is not strange, for example, that someone witnessed so many
followers of religion who were able to flow tears when dealing with God
{read: formal rituals), but were not sensithve Lo exdsting humanitarian
problems such as poverty, ignorance, backwardness and others around
them that should get more serious attention rather than just a matter of
formal rituals.

In fact, if vou want to be honest, the admowledgment of the
human dimevsion in tormal rituals is the main doctvine of religion is
acually an affirmation of the mmportance of humaritarian spirit in
theology. Because, almost nothing is found, there is no formal ritual that
does rot encourage humanity, so of course it can be emphasized that the
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purpose of formal rituals is also fo loster the spirit of humanity iself. This
fact also at least shows that religion n all forms of ritual or norms that are
also actually concentrated for the benefit of humanity so that humans can
become and respect humarity as it should.

As the most concrete form of the effort to shift theocentric
thevlogy to anthropocentric theology (Humanist theology) at least it must
begin with the affirmation of obedience to "humanily”, as well as
obedience to God. Because, God lowers religion for the benefit of
humanity, not for the sake of God, then there must be anirony if God isto
become conventration, not humanity. However, the reality of theocentric
theology regime is so strong that all forms of religious behavior are
measured by theocentric achleverent valugs, without the sifghtest serious
effort to inlernalize human values in theim, so that they tend to produce
religious praclices that seem to "defend God".

When viewed from a historical perspeclive, this theocentric
theology tends to be a discourse thal is less appredative of luman values.
Because the discourse of theology is abstract-transcendent thevlogy is far
from the real reality of life, including in describing God as the matn object.
Discourse that emerges is also very theocertric because the conventration
that emerges is entirely related to the problem of God's denial from ali
anthropological forms that are considered very unethical for God.
Threrefore, the emerging form of theology is an apologetic theology in
affirming all forms of God's omniscience in all its aspects.

it must be admitted that the discourse of anthrepocentric
theology as a counter to theocentric theology is not a new discourse. But,
seeing the reality thet was presented earlier is of course a serious effort to
shift theocentric theclogy into anthropocentric theology to be relevart,
especially in uniting interreligious relations. Because thencentric theology
not only imiplies an attennpt to “kill” humanity in the name of God but also
becomes a "seed” of the riff between weligions, because theocentric
theclogy contains claims thal lend fo be pejoralive on those outside the
theocentric fheology of religion.

Theocentric theology also has serious implications for the practice
of formal religious rituals, inchuding the way of looking at religion nutside
it. Because, lhe theacentric fendency of models tike this usually only
knows one God who is considered absolute without any negotiation for
Ciod outside himself. At this level too, all forms of formal rituals fend to be
perpetuated to continue o atain divine achievements, such as tryving o
"eliminate” other people who are different from God, which adually does
not have o happen because gods in every mligion have the same
dimensions as attributes attached  different, which kaown in the
nomenclature of religions. In this coniext, several aases of violence in the
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narne of religion also depart [rom this theacentric mode! theology. So that
at its climax, sactificing Lhem to achieve divine achievements they regard
as the only peak of the highest good. This view arises from the influence of
the strong theocentric theology hegemony that is partially understood, so
that all religious activities carvied out lend to be confiscated in the effort to
maintain theocentric theology, including when blocking humanity will be
sacrificed only to achieve and confirm the theocentric theology becarse it
has accumudated in the religious system which 15 less friendly to human
values.

This theocentric theology clearly showed the attitude of exclusive
theology so that it cannot or cannot afford to try to accept something truth
outside itself, where the trulh that is believed is dogmalic and apologetic.
This belief is 2 major cause of the emergence of interreligious relations.
Because, the diversity of models like this will tend to legitimize all the
interests of both personal and group interests in the name of religion.
Because of the religiosity that is believed and practiced based on interests
ot there is also the possibility of difficulty receiving something of truth
outside of itself. This theological style generally only dwells on oneself by
rejecting others without dialogue and negotiation.

For this reason, it can be ascertained that religiosity s still
exclusive, so violence in the name of religion will continue to ocour.
Because this attitude will not be able to accept others as truth, moreover
the truth of other people who are considerad to be different religions and
God is worshiped. Thus, this attitude will cause "refigion” no longer as a
path of truth over humanity, but instead becomes a way to destroy
becausc of "dosure” in religion and tend to feel right on its own. 'This
tendency is mot only bad for the religion itself, bur also very dangerous for
the fulure of the religion ilself which is ncreasingly hard and awkward.

Itis certain that the development of inclusive diversity is the main
condition for realizing a religion thal will truly produce shade and peace.
Because, inclusive diversity is the opposite of the terdency of exdusive
refigion, which is openness to something other than himsel and also
repogmizes the truth outside himself, evenn though the peak of truth is
regarded as part of him. This inclusive religiosity can be realized on the
basis of anthropocentric theology that plhces people as objects and at the
same time a subject that makes humans the main source in placing
hurnans as their theological perspective (Ziaulhag, 2011: 4-8).

Meamwhile, Harun Yahya (2005) a famous wiiter bom in
Ankara, Turkey, dearly rejected the ideology of humanism though
Istamtic arguments. ‘Fhrough his work entitled “Freemsonry Global
Threats”, he was very adept at rejecting the arguments of the ideology of
humanism, where he considened that the arguments were a flawed and
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flawed school of thought. The philosophies of materialism and secular
humanism promoted by the Masorry have opposed the Guds religions.
Freemasons have had an important role in alienating Europe from
religion, and instead have established 2 new order based on materialism
and secular humanism. Chapter three of his work on reviewing
humanism, he sajd that humanism is a way of thinking that presents the
concept of humanity as its focus and main purpose. In other words,
humanism inwvites people to turn away from God who created them, and
only attaches importance to their own existerice and identtity. The general
dictionary defines humanism as "a system of thoughi that is based on
vatious values, characteristics, and behaviors that are believed to be best
for hunwans, noton any supematural aulhority”

Corliss La-monit (in Harum Yahya), one of the spokesmen for the
humanists, in his book "Philosophy of Humanism”, writes: "(In short)
humanism believes that nature ... is the total number of mealities, that
matter-energy and not thought are the constituent substances of the
universe, and that supernatwal entiies do not edst at all This
supernatural imreality at the human level means that humans do not have
a supernatural soul that is eternal; and at the level of the universe as a
whole, that this cosmos does not have a supernatural and elermal God. " Tt
can be seen that humanisin is almost identical to atheism, and this fact is
freely recognized by humanisls. According Lo him there were two
imporlant manifestos published by hurmanists in the past century. First
was published Tt 1933, and was signed by some important peopke at that
time. Forty years later, in 1973, the second humanist manifesto was
published, affirming the first, but containing some additions relating to the
various developments that took place at that time. Thousands of thinkers,
scientists, writers and media practitioners signed the second manifesto,
which was supported by the stifl very active American Humanist
Association.

If decpened, there will be found a basic foundation of athetst
dogma, where the universe and man are not created but exist treely, that
man is not responsible to any other autherity other than himscl, and that
trust In God impedes personal and community development. For
exatnpie, the first six articles of the Humanist Manifesto are as follows:

1. Religious humanists view the universe itself and not be created;

2. Humeanisim believes that humans are part of nature and that it
appears as a result of an ongoing process;

3. By holding the view of organic life, humanists find that the
traditional dualism of the mind and body must be refected;

4. Humamism recopnizes that human religious culhare and
civilization, as clearly describad by anthropology and history, are

(v 10 T IENG VT I EOIEFTEYEF 0 - Lllc g Frth suplie aod Moclighn il L EEPRLS) TTFOCS Denpusar 5115



the product of a grachual development due to il interaction with

the natural environmentt and its social heritage. Individuals born

ina particular culture are largely shaped by that culture;

5. Humanism states that the nature of the universe described by
modern science makes any supernatural or cosmic guarantee for
human values unacceptable;

6. We believe that ime has passed for theism, deism, modernism,
and some kinds of "new thinking”.

In the articles above, it can be seen that the expression of a general
philosophy manifests itsell under the name materialisn, Darwintsm,
atheism, and agnosticism. In the first chapter, materalist dogma about the
elernal existence of the tniverse is put forward. The second article states,
as the theory of evolution states, those humans are not crealed. The third
artide denics the existence of the human soul by claiming that humans are
formed [rorn matter. The fourth article proposes a "cultural evolution” and
denies the exislence of human nature that is predestined by God (the
special human nature given to creation). The fifth article refects God's
power over the universe and humans, and the sixth article states that the
time has come to reject "theism’”’, namely belief in God.

It will be obhserved that these claims are stereotypical ideas,
typical of those who are hostile to true religion. The reason is thaf
humanism s the mainfoundation of anti-religious feelings. This isbecause
humanisim Is the expression of "human feels that they will be left alone
{without responsibily}”, which is the main basis for denying God
throughout history. Against this, Yahya quotes one of the verses of God
that rejects the above idea. fn one verse of the Quw'an, Allah says: "Does
hurman think that he will be left alone (without responsibility)? Didn't he
tirst drop a sperm spilled (into the womby), then the sperm became a lutnp
of blood, then Allah created i, and perfedted it, then Allah made a pair
thereof: maie and fernalde, Is not (Adlah) who does so power (also) bring the
dead to life? {05, Al Qiysamah, 75: 36-40).

Allah says that humans will not "be lft alone (without
resporsibility)’, and immediately resund that they are His creation
Because once they realize that he is Allsh's creation, one will imderstand
that they are not "without responsibility”’, but are responsible to Allah.
Sorne Important events were also presented by Yahya to reject e flow of
thoughi of the secular humenism. He ensured the false clatm that refligious
beliefs were the factors that hindered humans from development and
brought them to conflict had been aborted by historical experience.
Humanists have claimed that the removal of religious beliefs will make
people happy and peaceful, but that is the opposite, Six years after the
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"Humanist Manifesto” was published, World War [ evupted, a record of
catastrophe brought to the warld by secular fascist ideology.

Another humanist ideclogy, communism, brings immeasurable
cruelty. It's start from the Soviet Union, then Ching, Cambodia, Vietnam,
MNorth Korea, Cuba, and various African ard Latin American couniries. As
many as 120 million people were killed by comumunist regimes or
organizations. It is alsa dear that the brands of Western humaniso (the
capitalist system) have not sucoeeded in bringing peace and happiness to
their own communities or to other regions of the world. Yabwa then
concluded that what was considered as a sctentitic justification behind
humanism had proved invalid and his promises failed. However,
humanists did not abandon their philosophy, but instead tried to spread it
throghout the world through mass propaganda methods. Especially in
the post-war period there was intense humanist propaganda on the fields
of science, philosophy, music, literature, art and film. An inferesting but
empty message created by humanist ideclogues has been conveyed fo the
masses in a row (Yahya, 2005: 52-63).

Humanitarian discourse is a discourse that is becoming a global
level issue. Along with the escalation of violence in the name of religion,
the practices related to hurmanity carried out by religious communities in
Indonesia are expected to be able te build humanitarian civilization that is
ahirsa {non-violence), sadya (truth), ke (compassion), fair and peaceful
with religion as a guide to his Jife The religious community called
ashrmm/pasrarir becatme a community that tried to practice an ethical
attitvde of life with moral principles of humanity. Building a peacefu
Indonesian society is very impossible withoul building people and
communities that ate shimsa (nor-violence), satya (truth), and karia
{compassion). In Candhi's terminology (in Wisatja, 2005: v-vi) religious
cormmumities must be based on the attitude of life of whirsg, safya and
kg as the highest philosophy of life and satyagrwhn as a form of the
philosophy of struggle in daily life,

Humanity is an ethical principle in the social lite of the ashram
community. Truth cannot possibly coincide with inhumanity. Mabatma
Gandhi saw that truth is God. The principle of life that emphasizes human
values is proof that humans are brothers who cannot hurt each other. The
practice of living violence will only provide frauma and a proionged
situation of revenge between humans. Leaming religion in the ashram
community clearly practices Hlinduism ina pure and consistent manmer.
The astiram concept was taken by Mahatma Gandhi to inslitutionalize the
Hindu mode! leaming process. Learning material is more on spiritual and
spirthial matters, soil is able to give birth to sisya (students) who have frna
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and wiigra - smart and at the same lime wise. If there is worldly giving, it
Is only a spiritual suppoit.

The concept of ashram is learning in nature, being friends with
nature and the great teacher is the creator of nature itself {Almighty Cod),
The essence is more to preserve nature. If nature is well preserved, irees
thrive; animals can Tive and thrive, that means the life chain can swrvive.
To support the success of learning at the ashram, the material provided
includes languages relaled to the scriptures, religious practices,
knowledge of God {Jimamz), and ethics of assodation, Yogu and Usudha,
Such fearning palterns will shape the behavior of individuals who adhere
to religious guidelines and have a responsibility to mairtain a good
relationship with God, humen relations with other humans, and humarn
refations with the natural environment.

From the analysis tinally found a comprehensive picture of the
synergism of religious practices and the appreciation of humanity
{humanity), so that religion does not seem exclusive and opposed lo
humanity, but religion isa source of inspiration and a basic foundation of
how hurmanity should be carried out.

IIL. CONCLUSION

Talking about religion is always inleresting, it isnot only because
it contains perennilist problems {hvoughout the history of human
civitization, bul because il contains an eternal offer of uth and teaching of
satvation. For all believers, the offer of truth and salvation promised by
religion (whatever its name} is definite, there is no bargaining in it.
Moreover, the offer of truth and salvation comes trom God as the ownier
of the truth, so In gereral, humans are reluctant to reject it because it offers
an offer of truth and salvation in this world and in the hereafter. Then
religion is then constructed as something sacred.

Ziauthaq eriticizes that in essence the theology of any religion i«
the "creation” of man himself in his attempt to inlerprel the exislence and
essence of his God. Therefore, there are no sacred values in the theology
and something that is very open to rethink in the present and
contemporary contexts. The theological framework 5o far has suggested
that theology does not provide an adequate portion of humanity, because
the theology only concentrates on the Hreocenfric an sich area.

I the context of Indoncsia, to build a large and diverse nation,
such asa drearn of building a beautiful harmony ina society "as the beauty
of a flower gavden overgrown with various colors of flowers” becomes the
dream of all the people. In this context, all religions are believed by their
adherents a5 a path to goodness, but the adherents are always imabie to be
separated from ali the Interests that are ad ually contradidory Lo the main
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message of their religion, 5o that they can change the faces of adherents
from the amanist into something frightening, especially in relation o
inter-religious relations.

This is where the imporance of a comprehensive synergy
between religious practices and humanity awards, so that religion does
rot seem exclusive and opposed to humanity, but religion is a source of
inspiration and a basic foundation for how humanity should be carried
out.
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